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Translation: Commission on Theology of the Evangelical Lutheran Church of Germany (EKD), 1992 
Translated by Tony von Brandenstein, Holy Cross Belconnen. ACT 

 
 
This is a translation of relevant portions of a pamphlet about the ordination of women by the 
Commission on Theology of the Evangelical Lutheran Church of Germany (EKD) written in 1992 
following the appointment of the first female bishop of the EKD. 
 
Note: much of the pamphlet related to the appointment of the first female bishop. It makes 
significant reference to the decision of the EKD in the 1960s regarding the ordination of women as 
pastors, including an analysis of Scripture. The whole document in German is attached.  This 
translation, however, covers only the issue of the ordination of women as written in the referenced 
document rather than the portions relating to the appointment of bishops.  
 
Reasons against the call for women to publicly preach the Word of God were given by a number of 
men. For example, an essay written by Peter Brunner “The Office of the Shepherd and Women” 
(Lutheran Pastor and Professor of Theology in Germany) attempted to state that both the Old and 
New Testaments demonstrate an order of creation of men and women according to which man was 
always “head” in respect to woman. Men only had been given the Word of God directly from the 
mouth of God and therefore men are the called witnesses and carry a higher level of responsibility 
than women. Since the “headship” of man over woman is given by the Spirit, it cannot be revoked. 
 
In opposition to this premise it has been convincingly shown that the equality of men and women is 
not contrary to Biblical witness. Moreover the call of Christ is made equally to men and women in 
the same way, meaning that the ordination of women cannot be contrary to the Scripture. Without 
providing a detailed explanation of individual exegetical questions for this position the Commission 
would like to draw attention to the following points: 
 
Those who deny permission for the ordination of women refer to the witness and authority of the 
Bible, in particular the scriptural evidence of 1 Corinthians 14:33 and 1 Timothy 2:11 as well as 1 
Corinthians 11:3 and other statements about the “subordination” of women in the New Testament 
household codes. These particular verses do carry weight. However, a simple citation of 1 
Corinthians 14:34 or 1 Timothy 2:12 does not help. Obedience to the Scripture cannot mean that 
individual verses in the Bible can be isolated as “evidence” (dicta probantia) and both their narrower 
and broader contexts ignored. Frequently understanding of Old Testament and New Testament texts 
is derived from the relationship of a multifaceted biblical tradition that needs to be read in its 
diverse and era-related context. In the Bible there is neither a teaching nor a timeless dogma about 
the role of women. Rather the story of early Christianity shows us a variety of rules in different 
congregational circumstances which do not allow for easy systematisation. 
 
The Bible with its varied testimony has its unambiguous and unifying centre in the redemptive action 
of God in Jesus Christ. Christ is the whole purpose of the Bible from whom and in whom individual 
scriptural statements should always be considered. Deriving from this centre the status of men and 
women may only be properly understood when the basic statements about the unrestricted equality 
of each in the creation texts as well as in the texts about judgment and salvation are given 
appropriate weight. 
 
The two creation texts (Genesis 1 and 2:1-4a and 2:4b-25) show the same dignity of both men and 
women anchored equally in their relationship to God. Humankind is created as man and woman in 
the image of God without laying down any differences in status. Both genders are given God’s  
commission and blessing. Both fall into sin and guilt. Neither Genesis 2:4b nor Genesis 1:1 can 
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provide a point of reference for Peter Brunner’s thesis that the superiority of man over woman has 
been codified as early as Genesis chapters 1 and 2. Neither the expression “companion” (Genesis 
2:18) nor the verses about the creation of woman from the rib of man make any reference to a 
lesser level of worth of the woman. Rather there are specific references to their indissoluble 
connection, the way in which they complement one another and desire each other. Later texts and 
traditions describe women as the culprits for sin in the world and demand their subordination to 
men.  (1Timothy 2:8-15) This is a consequence of a deviation from the original texts where these 
interpretations must always be measured against the liberating message of the gospel of Jesus Christ 
and its understanding of creation. 
 
The four gospels show the confident way in which Jesus reaches out equally to both men and 
women, calls them into his service and allows them to be part of his ministry of healing and 
forgiveness of sin. Women are the first to be commissioned to proclaim that Christ has risen. 
(Matthew 28:7-9; Mark 16:7; Luke 24:9 and 22-23; John 20:17) 
 
In the Acts of the Apostles it is evident that men and women were baptised, that both received the 
Holy Spirit and became fully-fledged members of the Body of Christ. The Pentecost message is the 
culmination of the eschatological promise that “sons and daughters will prophesy”. (Joel 2:28) 
[German Bible reference Joel 3:2]        
 
The Apostle Paul in his letters highlights the present nature of salvation under the lordship of Jesus 
Christ. Early Christian proclamations which Paul acknowledges and develops further state that God 
in baptism as a seal of faith makes a ”new creation” (2 Corinthians 5:17) in which differences 
between Jews and Gentiles, slaves and free, men and women are removed (Galatians 3:28) and all 
believers are assured of freedom, equality and dignity. No spiritual gift, including that of prophecy, is 
denied to women.  The service of Paul’s (female) co-workers (Romans 16:1) is not limited, according 
to the Scripture, to serving [only] women and children.  
 
In the image of the body with its many parts the goal of a community of men and women of equal 
value and equal rights is to take the Gospel out into the world using their many and varied gifts, 
being sure that God hears them. This image does not mean that having the same value means being 
the same. Yet this cannot be taken as an argument against the unrestricted approval for women to 
serve by proclaiming the Gospel. Rather, Paul concludes that equality provides undeniable direct and 
practical consequences for the way Christians live together in congregations. For example, if the 
equality highlighted in Galatians 3:28 between Jews and Gentiles results in unrestricted table-
fellowship, similar wide-reaching consequences for the sharing on an equal basis by men and 
women cannot be excluded. God’s actions in salvation through Jesus Christ provide a new freedom 
for God’s children which also leads to the overcoming of discrimination against women, leaving as its 
only measure the love and welfare of the community. The occasional restrictive demands of the 
Apostle for the silence and subordination of women are to be understood against the background of 
this central message from Paul. It is important to observe that Paul’s occasional demands are 
without exception about rulings to keep order as a result of conflicts and misunderstandings within 
several congregations. 
 
At no place in 1 Corinthians 11  does Paul deny that both men and women may lead the 
congregation in prayer and prophecy. Rather, in accordance with verse 11, the interdependence of 
men and women is in accordance with God’s will and the Apostle appeals solely to human 
sensitivity. Women can by all means prophesy but they should not offend customs and good order. 
The statements regarding the “subordination’’ of women in 1 Corinthians 14, 1 Timothy 2 and in the 
“household code” [in German Haustafeln – a word used since Luther’s time to describe passages 
detailing family duties] in Colossians 3:18 and Ephesians 5:21 concern life together in marriage. They 



3 
 

This document forms part of the ‘Digging a little deeper’ section of ‘Ordination. We’re listening’ at owl.lca.org.au 

are not intended as a fundamental statement about the relationship between men and women in 
general from which any conclusions regarding the service of women in church can be drawn. The 
background to the requirement for subordination is in the passages about Christ’s subordination to 
God (1 Corinthians 15:23-28) and the subordination of the community under Christ. (Ephesians 5:21) 
There are no references to the subordination of women in the creation rather, however, the good 
order of a mutually loving responsible relationship can only be realised in their joint union with 
Christ.    
 
Nowadays we must listen anew to the liberating message from Christ to his church as an assembly of 
Spirit-led people. Ernst Käsemann, a German Lutheran theologian and professor of theology at the 
universities of Mainz, Göttingen and Tübingen said, “On that basis it is possible to agree with 
decisions taken in past situations and to find the freedom to make new decisions in the present.” 
 
The reservation Martin Luther held against the service of women in proclaiming the Word of God 
were practical in nature. He said “Women are not suitable due to their lack of education. Because of 
that public speaking does not become them.” Women at that time had limited knowledge of the 
Scripture. Since however the proclamation of the Scripture was the primary concern of the 
Reformation he could welcome preaching by women in special situations. (WA 8439) 
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