
 
 
 

 

Bible Study Series 1 

 

God’s Gift of the Stranger Amongst Us 

 

Prepared by Richard Collyer for the LCA Vic/Tas District African Ministry and Mission 

Reference Group 

 

Introduction 

The intention of this study on understanding, celebrating and caring for God’s Gift of The 

Stranger Amongst Us is to encourage investigation, reflection, conversation, prayer and 

action.  

This study arose out of the work of Pastor Allan Heppner who, whilst the Pastor for 

Congregational Support in Victoria, took a very keen interest in working with African refugees 

and migrants in Victoria. After his death a Memorial Fund was established to honour his work 

and to provide funding so that it can continue. This Bible Study is one of those projects. 

Understanding the ways and will of God and walking in faith are never solitary activities.  As 

the body of Christ we support, challenge and encourage one another as we share our 

individual experiences and understanding of God’s Word.  

The Holy Spirit always does good guiding when Christians talk and listen to one another over 

God’s Word. Hopefully the discussion will continue with families and friends after each study 

session. 

Sometimes statements, questions and activities may seem a bit challenging or a struggle. The 

master teacher Jesus was often provocative, pushing his hearers to take a fresh look at 

traditional and unquestioned truths – this is often when new insights come and spiritual 

growth happens.   

It is perhaps like the struggle Jacob had with the stranger. As Christians we have a unity in 

Christ. What we are often involved with is to struggle together to become a church with one 

will to serve Christ together. 

We can struggle with fear until sunrise and in the morning limp away like Jacob, with fewer 

illusions and courage and hope in God, understanding the importance of struggle in the life 

of faith. Whenever we wrestle with God, we are in God’s arms and already home. 

The Study is shaped around some key questions. 

 

Key Questions: 

1. What are some references to the word ‘stranger’ in the Bible? 

2. How are we like Jonah? 

3. A stranger? Who? Me? Us? 

4. How are aliens discussed in the Bible? 

5. Now where to and who with? 

 

May God bless you on your journey together.  
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1. What are some references to the word ‘stranger’ in the Bible? 

 

In this opening session we will be broadly exploring some of the Biblical texts associated with 

the topic of God’s Gift of the Stranger Amongst Us. We will be returning to some of these 

texts, sometimes in more detail, later in the study. 

 

There are at least 40 references in the Bible to the word stranger. In the New Testament the 

Greek word “hospitality” translated means “love of strangers.” Some of them are: 

 

Genesis 23:4; Exodus 22:2; Exodus 23:9; Leviticus 19:33, 34; Deuteronomy 10:18, 19;  

Deuteronomy 14:28, 29; Deuteronomy 26:12; Deuteronomy 16:11; Jonah 2:4; Matthew 

15:34;   Matthew 25:35; Mark 15:34; Luke 10:29;  

Luke 24:13-16; Acts 10:34-35; Acts 16:15;  

Acts 17:7; Acts 18:1-3; Acts 28:7; Romans 12:4-5; Hebrews 13:2; 1 Peter 2:11. 

 What do you think some texts might refer to?  

 How would you categorise them? (Your study leader will give you instructions on how 

to proceed.) 

 Which text that you have most clearly provides both a law and gospel message 

regarding strangers? 
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2. How are we like Jonah?  

Jonah worked for a God — a ‘transnational/global’ God — whose reach well surpassed 

Jonah’s imagination. In this session, we will explore together the boundaries — both internal 

and external — that shape the way we seek to accompany others in mission. Together with 

Jonah, we discover what is necessary for this journey.  

 

Which way to go?  

Imagine that you work for a transnational/global company. Your company is transferring 

you to a new location, which is indicated on the piece of paper you will receive. On the 

back of the paper, write down the following:  

 A one-word reaction  

 A one-sentence prayer 

 A question you would want to ask your employer  

 

Discussion: 

 How does the location determine your reaction? 

 What would you need to consider as you prepare for the move? 

 How would you pack differently? 

 How do you feel about the prospective success/outcomes of this imaginary transfer? 

 

Pushing the boundaries 

Read Jonah 1:1-3  

What do you hear? What do you notice? What stands out for you? 

 

There were plenty of “good reasons” for Jonah to refuse to go to Nineveh. The city was the 

capital of the Assyrian empire, and in Israel’s prophetic imagination, it often represented all 

that was counter to God and God’s people. The prophet Nahum describes it as a “city of 

bloodshed, utterly deceitful, full of booty” (Nahum 3:1).  

 

 Who are the people or places that seem totally other, distant, to us?  

 Who are the groups, nations or people who represent that “other” in our personal, 

communal or national imagination?  

 

In Jonah’s imagination, it seems that both Nineveh and Tarshish are beyond the reach of 

God — one because of its evil ways, the other simply by its distant location.  

 

 What parts of our lives, work or calling can feel beyond the reach of God? 

 

Nineveh became the capital of Assyria toward the end of its mighty military empire. 

Throughout the biblical text, Nineveh’s fall to the Babylonian Empire (and later the Medes 

and Persians) became a symbol of God’s punishment of unjust oppressors (this was the 

focus of the entire book of Nahum). Jonah is being sent to it because of its “wickedness.” 

Tarshish, a city known for its ships and commerce (2 Chronicles 9:21) was a contrast to 

Nineveh both by the role it played in Israel’s imagination and by its physical location — 

completely in the opposite direction from where God was sending Jonah. In a way, 

Tarshish represented the farthest point Jonah would likely have been able to think of — a 

place far away from all of his troubles.  
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 In what ways do fear and stereotypes continue to divide the world between “us” 

and “them”? 

 Where in the Lutheran order of service do we confess that we have turned away 

from God and his presence? In what ways, by our thoughts and actions, do we 

contradict our own sense of God’s presence?  

 

The word came a second time 

Part 1: Read Jonah 3:1-3a  

What do you hear? What do you notice? What stands out to you?  

 

In chapter 1, Jonah refused to go to Nineveh. What has changed by chapter 3?  

 

Jonah’s “conversion” (change of direction) comes about through his time-out in “the belly 

of the fish,” where he has a chance to do some thinking.  

 Have you ever spent some time “in the belly of the whale”?  

 Where are your “belly of the whale” places, the places where you get to think, pray 

and reflect?  

 What are ways in which worship, devotional time or prayer help you to set time 

aside to think?  

 

Part of the story in the book of Jonah is about the conversion of Nineveh — the invitation to 

heed God’s call and change their ways. For that to happen, however, Jonah must first be 

converted himself.  

 Are there ways in which we - the church - need to be ‘changed’ before we can 

effectively invite others into a living relationship with God?  

 

Part 2: Read Jonah Chapter 2. 

 What do you hear? What do you notice? What stands out to you? What do these 

stirring words express about Jonah’s experience? What transforming experiences, 

particularly those that occurred in the context of worship or prayer, have you 

experienced? 

What is the role of thanksgiving in his transformation?  

 

Forty days more 

Read Jonah 3:3b-5 and 4:1-11  

What do you hear? What do you notice? What stands out for you?  

 

“Forty days more, and Nineveh shall be overthrown!” Eight words… that’s it. What do you 

think about Jonah’s sermon? What about Nineveh’s reaction?  

 

In verse 4:2 Jonah quotes a very familiar Jewish belief about God: “I knew that you are a 

gracious God and merciful, slow to anger, and abounding in steadfast love, and ready to 

relent from punishing.” How do you think he sounded when he recited this central belief?  

 

Read verse 4:2 out loud once more and try to infuse it with the tone and expression Jonah 

likely used when saying it. Can you hear Jonah’s ambivalence about God’s grace? Has 

there ever been a time when you have felt ambivalent about God’s grace?  
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Just like Jonah, people of faith have often been ambivalent about God’s grace. Discuss 

together the following verse from the hymn “There is a Wideness in God’s Mercy”(TIS 136):  

 

For the love of God is broader 

 than the measures of our mind; 

 And the heart of the Eternal 

 is most wonderfully kind. 

 But we make this love too narrow 

 by false limits of our own; 

 And we magnify its strictness 

 with a zeal God will not own. 

 

Continuing with the approach of the author, God first “appoints” a bush to grow overnight 

and provide shade for Jonah and then, when Jonah most needs the bush, “appoints” a 

worm to attack the bush and kill it. What do you think of this portrayal of God? 

  

Jonah is one of only two books in the Bible that ends with a question — the other is the 

book of Nahum. Re-read verses 4:10-11. What do they reveal about God? What do they 

challenge Jonah to consider?  

 

The Good Samaritan 

Read Luke 10:25-37 

Examine this drawing illustrating part of the story. 

 

 

 

What would you put in the drawing which comes after this one to clearly show that a 

stranger/foreigner helped the stricken man? 

 

In what ways is the story of the Good Samaritan connected with the experience of Jonah? 

 

How and where does the Lutheran order of divine service resonate with the understanding 

that Jesus initially comes to us as a stranger (Ephesians 2:19) and that we are strangers on this 

earth (Hebrews11:13)? 
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3. A stranger? Who? Me? Us?  

Each of us has in our minds a picture of our world as we see it. This applies to communities as 

well. We operate with hidden rules which guide our behaviour and outlook. Often we do not 

see it differently unless we come into contact with others of a different culture. Let’s explore 

this together by investigating:  

 Cross cultural awareness 

 Ethnic differences in a worldview 

 Class differences in a worldview 

 

3.1 Cross Cultural awareness 

The following material by G. Hofstede helps as a guideline for a better understanding of 

cultures. They describe national averages which apply to the population in its entirety. 

Hofstede's cultural dimensions enable users to distinguish cultural perceptions. They do not 

define individual personalities or determine behaviour. 

 

What do you see? 

 

Picture 1. 

 

 

Possible interpretations: 

 Two women walking and a man threatens one of the women with a piece of wood. 

 Two men are attacking a woman. 

 A woman steps aside to let a blind man pass. 

 A beggar and a woman. 

 Gardening. 

 A family working on their land. 

 Two people helping each other to do something. 

 Poor people with the man digging for food and the woman collecting it. 

 A man cleaning the floor.  

 A man digging a hole and the woman dropping seeds into it. 

Picture 2. 
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Possible interpretations: 

 A teacher reprimanding a student. 

 A man teaching other men. 

 A boss giving instructions to employees. 

 A government official warning a gathering of people with different religions. 

 Blessing. 

 A preacher in church. 

 A film director instructing actors where to stand to the scene. 

 A salesman trying to sell his wares. 

 

You bring your own cultural interpretation to any situation.  The above interpretations came 

from people ranging in age from 14 to 50 in Bolivia, The Netherlands, China, Ethiopia, France, 

Indonesia, Italy, Peru, Tunisia and Uganda. 

 

What would you feel? 

 

A Meeting in the Street 

You are walking along the street in a town that is unfamiliar to you. The street is quiet. 

Somebody crosses the street and walks towards you. What do you think? (Choose one of the 

following.) 

1. This person means to rob you. Comment: People from a masculine culture might feel 

this way. 

2. This person means to ask for directions. Comment: people from a feminine culture 

might feel this way. 

3. This person means to have a chat with you. Comment: This is a tolerant view. 

4. This person might ask you to dinner. Comment: A person from a culture which thinks of 

the group first may have this view. 

5. This person I going to sell you that you are not allowed here. Comment: This might be 

the view of a person from an uncertain culture. 

6. This person means to sell you something. Comment: From any culture. 

 

A Welcome at the Airport 

You are headed to a formal business meeting with somebody you have never met before. 

When you get off the plane, a warmly smiling woman wearing jeans and sandals is holding 

up a sign with your name on it. What do you think? (Choose one of the following.) 

1. She must be a secretary.  

2. She is probably the person with whom you will have the meeting.   
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3. It is wonderful to be welcomed so warmly.  

4. How dare she meet you in such an informal outfit? 

5. There must be an error, because you were expecting a formal looking gentleman.  

 

 What do the reactions suggest about possible cultural backgrounds and 

expectations? 

 

Barriers 

 

Hofstede comments that there are several cross-cultural barriers to communication. 

 

1. Language differences includes knowing what to say, how to say it, when, where and 

why. Knowing a little can be unhelpful. Words can have more than one meaning. 

Can you think of some in English? What about the use of metaphors in English? The 

solution is to LEARN the language, find an interpreter and ask for clarification. 

 

2. Non verbal communication includes gesture, posture, personal space, clothing, eye 

contact. DO NOT assume that you can read the non verbal, don’t take nonverbal 

behaviours personally, and develop awareness of non-verbal communication in 

different cultures. 

 

3. Stereotypes occur when we tend to fit people into patterns based on our previous 

experience. If we expect X then we will probably see X. The solution is to INCREASE 

your awareness of preconceptions, learn about other cultures and see things from 

their situation. 

 

4. We can easily make judgements about another culture e.g. food, drink, clothing, 

good/ bad based on your own cultural bias. The solution is to MAINTAIN an 

appropriate distance and do not judge matters from your own cultural perspective. 

 

5. High level of stress often accompanies cross cultural interactions. Unfamiliar 

experiences often do this and intercultural experiences are no different.  Be 

ACCEPTING, be forgiving, give the benefit of the doubt. 

 

From Exploring Culture by Gert Hofstede, Paul Pedersen, Geert Hofstede (Intercultural Press 

2002) 

 

 Any thoughts or comments? 

 

3.2 Cultural Differences in a Worldview 

 

What does your culture look like? 

 

Each of us has in our minds a picture of our world as we see it. This applies to communities as 

well. We do not see it differently unless we come into contact with others of a different 

culture. Your study leader will distribute the chart which explores these possibilities. Please 

note that these are broad categories and are designed to open up discussion. 
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Activity 

The left hand column has been identified as applying to European Australians (or Cold-

Climate Cultures) and the right hand column to Communities of Colour (or Hot-Climate 

Cultures). These are very broad generalisations. They do not determine behaviour but aim to 

describe differences in cultural outlook and illustrate that these outlooks exist and have 

significance in how we relate to each other and even how we do church.  

 

3.3 Class Differences in a Worldview 

 

Hidden rules are the unspoken cues and habits of a group. All groups have hidden rules. A 

person brings the hidden rules with them which they were raised. Hidden rules help us survive 

and negotiate. Hidden rules can be important in understanding the stranger amongst us. 

 

(Your study leader will distribute the chart which explores this topic.) 

 

3.4 Out of Africa 

Out of Africa: Lessons learned from 5 years of ministry to South Sudanese people by Pastor 

Stephen van der Hoek 2014 

My friendship with African people began in Adelaide, during my time at seminary, when I 

made friends with some new arrivals from Congo-Kinshasa, Liberia and South Sudan. Also 

during this time, the St Paul’s Lutheran Church at Ferryden Park were in need of Sunday 

School teachers, a task for which I volunteered. Classes had around 30 children, including 

Dinka and Nuer children from Sudan, and also Pitjantjatjara and Arranta speaking Aboriginal 

children. Later, when I was ordained in 2008, I was sent to the Gippsland parish in Victoria, 

which has a sizeable South Sudanese group, mostly of Nuer people, but also with some Dinka 

and Nuba people. The contents of my presentation today come mostly from my experience 

with Sudanese people, and is by no means intended to be reflective of the whole of Africa1!  

 

During my time in Gippsland, I have often been mindful of Romans 1:11-12: “For I long to see 

you, that I may impart some spiritual gift to strengthen you—that is, that we may be mutually 

encouraged by each other’s faith, both yours and mine”. In some sense, all the time that a 

pastor shares with people in his parish is time where he can learn just as much from his 

parishioners as the parishioners learns from him. For me, this has been doubly so with the 

Sudanese: there has been so much to learn from them. We have been mutually encouraged 

by each other’s faith. 

  

And so, with St Paul, I say: “I received from the Lord what I also delivered to you” (cf. 1 Cor 

11:23). Any insight, then, that may help Australians understand South Sudanese people, and 

vice-versa, doesn’t come from me, but from the Lord. What I have received from the Lord in 

my privileged position as being the pastor of the Gippsland parish with its Sudanese 

members, I now deliver to you. I pray that it may be useful to you and beneficial, and that 

the Holy Spirit may continue to build and strengthen our church, as it seeks to bring the 

gospel to all nations. 

 

Sometimes I use the term “Africa” or “Africans” in a more general sense. Here I mean “the 

Africans I have met”, not “all Africans”. 
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Existence of the devil 

 

Once a fellow pastor approached me at a pastors’ conference, and said, “Aren’t the 

Sudanese wonderful? They have such a natural love of the Gospel.” 

  

In some sense, I knew what he meant, but I was uneasy about what he said. Yes, “the 

Sudanese are wonderful”—that’s true! They bring a kind of excitement and vibrancy to our 

church community, and there is a joy in African people that is quite infectious. But I also knew 

many Sudanese who had no love of the Gospel. I knew many who came to church regularly 

and were happy to be there, but didn’t really know what the Gospel was.  

 

So I replied to this pastor, “No—the Sudanese don’t have a natural love of the Gospel. They 

have a real belief in the existence of the devil, and they’ll do anything to get him off their 

back.”  

 

Now this pastor was quite taken aback by my response at the time, but the more I have 

thought about it, the more I would stand my ground on this. The truth is, that nobody has a 

“natural love for the Gospel”. Everybody—whether you’re from Australia, Africa, Europe, 

America or Asia—needs to hear the Gospel preached to them. And every Sunday when we 

go to church, the Gospel is always something new. There is always some new aspect of the 

Gospel which hasn’t affected our lives yet, and some hidden sin that is yet to be uncovered 

and healed. And yet, there is a difference between the way Australians and Sudanese talk 

about the faith. They are more uninhibited, outwardly joyous and happy about their faith.  

But if I would attempt to explain this “joy”, it’s that they believe that they have a real 

enemy—Satan himself—who has been conquered and defeated by Jesus. 

 

It is rare to meet a Sudanese person who doesn’t believe in God, even if they don’t go to 

church. It seems to me that there’s almost no such thing as a Sudanese atheist. No-one 

would dare deny the existence of God, because they know full well that the devil is real, and 

if there’s anyone who is going to defeat Satan, it’s going to be God. 

 

This brings me to two small stories from Martin Luther’s Table-Talk.  

The first story goes like this: The devil knocks on Martin Luther’s door and says, “Does Martin 

Luther live here?” He replies, “No. Martin Luther died years ago: only Christ lives here.”  

 

The second story goes like this: Martin Luther wakes up in the middle of the night and sees the 

devil on the end of his bed, and says: “Oh, it’s just you”. And he goes back to sleep. 

  

Now, these stories are classics in Lutheran folklore. But I have found, that if I tell these stories to 

a room full of westerners, they have a good laugh and a chuckle about them. But, 

sometimes, I have told the same stories to Sudanese people, and they have nodded their 

heads in great profound seriousness, and said, “That’s a very good story, pastor. That’s very 

true.” These stories about fighting the devil are no laughing matter.  

 

So when it comes to matters to do with salvation, there is much more of a heightened sense 

of not only being purchased and won from all sins and from death, but also from the power 

of the devil.  

 

 What is Pastor Stephen saying, meaning and suggesting? 
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 What is the significance of the specific mentions of the devil in our service order? 

 

Note: For further discussion of the Devil see Ch. 4 Spiritual Warfare in J Kleinig Grace Upon 

Grace 

 

God’s giving and withholding 

 

A few more things about the apparent lack of outright Sudanese atheism: on one hand, 

there is a much more heightened sense of God’s existence, but also, there seems to be a 

much more heightened sense of God’s hand at work in giving or withholding punishment. In 

western culture, we often (rightly) paint God in the most loving terms, but sometimes to the 

extent of trying to excuse him for anything which we don’t like.  

 

Once I visited an old German lady, whom I had never met before. She didn’t let me in her 

house, we exchanged a few “pleasantries” through the fly-wire, but she wasn’t interested in 

talking to me very much. The next Sunday at church, there was a Sudanese man there, who 

lived near this lady. I said to him, “I was in your town this week, visiting a lady who lives near 

you.” He said, “Who is this lady? Is she here at church?” I said (rightly or wrongly), “No—I’m 

not really sure if she even believes in God.” At this, the Sudanese man said, “What? How can 

she not believe in God? Hasn’t she watched the news? Hasn’t she seen what has happened 

in New Zealand? Hasn’t she seen what has happened in Japan?” – For this man, the 

earthquake in Christchurch and the tsunami in Japan were proof of the existence of God, 

whereas most westerners would be shaking their heads and saying, “How can God let these 

sorts of things happen?” 

 

At the end of 2009, a six-year-old Sudanese boy in my parish was killed in his front yard by a 

drunk driver. Over the next week, I spent a lot of time at the family’s house, and there were a 

large number of Sudanese people who came to visit the family. During this time, I heard one 

person after another come and say to the parents: “Our children are on loan to us from God, 

and if he wants to take them back to himself at any time, that’s his right.” – I could imagine if 

people went and said the same thing to a couple from my own culture in the same situation, 

they would most likely throw them out of the house!  

 

But in this there is something very profound: we “westerners” often want to excuse God from 

any involvement in these kind of tragedies. But at the same time, isn’t it in some way 

comforting to know that God allowed it, and that it wasn’t simply the devil or some other 

non-descript evil force that was completely in control? If God allowed suffering, can’t he also 

help people in their suffering? If he wounds, can’t he also heal?  

 

This also seemed to impact the way the Sudanese understood God’s holiness. Once at a 

youth camp, I was trying to explain the word “holy” to the group. Somewhere in the 

discussion, I asked, “What do you think would happen if you touched something that was 

holy?” One Sudanese boy immediately said, “You would die!” One of the ladies (not 

Sudanese) from my parish scoffed, and thought the boy was being silly. But the boy was 

deadly serious, and the lady was quite surprised that I took him seriously. We know from the 

Old Testament that people died from simply looking at the Ark of the Covenant (cf 1 Sam 

6:19). It is probably fair to say that there are many westerners who simply don’t believe that 

these things in the bible really happened, but the reality of these events seem to make 

“much more sense” to the Africans.  
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 What is Pastor Stephen saying, meaning and suggesting? 

 How does this aspect of God’s grace appear in our service order? 

 

The angels 

 

Recently, I heard that a certain theologian had said that most Christians believe in a 

transcendent God (up there) and a personal Jesus (down here), but that many Africans 

believe in a whole spiritual world that is in the middle. However, this description is not quite 

adequate or accurate.  

 

For us as Lutherans, we believe in Jesus Christ, who is the incarnate Son of God. He is seated 

at the right hand of God the Father, and also, the fullness of the Godhead dwells in him 

bodily. Jesus is the one who is both seated on the throne in heaven, and also truly present in 

his church, ruling and guiding it through his word and sacraments. So in the Divine Service, 

Jesus is actually here among us, speaking his word to us, forgiving us our sins, pouring out his 

own Holy Spirit, praying to his Father with us, and consecrating and distributing his body and 

blood for us to eat and drink. And we do this together with “the angels and archangels and 

all the company of heaven”. 

  

So angels and demons – the “middle spiritual world”— are not in the middle. They are 

creations of God, just like us. And Jesus says: Truly, truly, you will see heaven opened, and the 

angels ascending and descending on the Son of Man (John 1:51). The angels of God are 

together with Jesus and commanded by him. Any angel that is not on the side of Jesus is a 

demon. As St Paul says in Gal 1:10: Even if we or an angel from heaven should preach to you 

a gospel contrary to the one we preached to you, let him be accursed. 

  

A person who describes these other spiritual realities as “in the middle” doesn’t really 

understand what these things are. In some sense, the belief of many Sudanese in the 

existence of these spiritual realities is because (1) they have practised animism in their recent 

past, and (2) they never had a “scientific enlightenment” as in the west. Therefore, many 

westerners either see all these things as superstitious or mediaeval, or they consider them an 

interesting novelty. They consider them a novelty because our culture has forgotten that 

without proper discernment, these things can be dangerous.  

 

One of the areas where this seemed to come up was in discussions about dreams. Right from 

early on in my time in Gippsland, I was often asked by Sudanese people to come and talk to 

them about a dream that they had had. Often these dreams would be about a relative, and 

something that happened to them. I never sought to “interpret” their dreams, but to lead 

them in prayer for the person in the dream whom they were worried about. Sometime later in 

my time in the parish, an elderly German lady also told me about a dream of hers, and I 

found myself having similar conversations with her as with the Sudanese people. It struck me 

from this that it wasn’t just the Sudanese who needed to be ministered in this way, but also 

many of the westerners. The difference was that the Sudanese were less shy about talking 

about it. So on a number of occasions, where the lectionary allowed it, I preached in quite 

some detail about angels (eg, at Christmas and St Michaels’ Day) and also dreams (at 

Christmas or Epiphany, talking about Joseph and the wise men). Once in the same year, I 

preached about the Cherubim in Ezekiel 1 at Ascension, and the Seraphim in Isaiah 6 on Holy 

Trinity, a couple of weeks later. It was the Sudanese who gave me the confidence to talk 
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freely about these kinds of things, and whenever I did mention them, the non-Africans then 

started to tell me about all the supernatural phenomena they had experienced in their life: 

strange coincidences, dreams, angelic apparitions, etc. And each story came with words 

like: “I always wanted to tell someone about this, but I always thought that my pastor would 

think I was a lunatic!”  

 

It seems to me, then, that the difference between my culture and the Sudanese is not that 

they believed in the existence of supernatural realities, but that we don’t. The difference is 

that western culture is repressed in its belief of these things, whereas the Sudanese are 

culturally “free” to talk about it. And in this sense, the Sudanese are somewhat culturally 

closer to the worldview of the people in biblical times. They see the world in technicolour, 

whereas many western people live as in a black-and-white movie.  

 

The Slovenian (atheist) philosopher Slavoj Žižek wrote: “If, once upon a time, we publicly 

pretended to believe while privately we were sceptics or even engaged in obscene 

mocking of our public beliefs, today we publicly tend to profess our sceptical, hedonistic, 

relaxed attitude while privately we remain haunted by belief and severe prohibitions.”2 It is 

quite true to say that today where Christianity and religion are publicly suppressed, many 

people in Australia almost secretly believe in God, and need encouragement (and almost 

“permission”) to enter into God’s presence with all its hidden realities, while the whole culture 

around them decays spiritually and denies the existence of these things.  

Sure—“charismatic Christians” believe in these things with a much more heightened 

awareness. However, this is also often accompanied by a naïveté as to the spiritual 

dangerousness of these things. Often some find angels and demons a novelty for their 

spirituality, and almost revel in talking about them, like a new car. I also met plenty of 

Africans who were completely “overdosed” with charismata and “underdosed” with the 

Word of God, and were easily misled into following any travelling “preacher-of-the-month” 

into the sunset! However, the Sudanese in Gippsland are not neo-Pentecostals, but still 

believe in the reality of supernatural things, while also keeping a certain wariness and reserve 

in over-talking about these things. For them, the recognition of the supernatural does not 

involve recovery of a culture once lost, but connects with their immediate past. 

 

Slavoj Žižek & Boris Gunjević, 2012, God in Pain: Inversions of Apocalypse, Seven Stories Press, 

New York, pp7 & 27.  

 

 What is Pastor Stephen saying, meaning and suggesting? 

 What is the significance of the specific mentions of the angels in our service order? 

 What do you understand by the reference to angels in the following prayers? 

 

Luther’s Morning Prayer 

My Heavenly Father, I thank You, through Jesus Christ, Your beloved Son, that You kept me 

safe from all evil and danger last night. Save me, I pray, today as well, from every evil and sin, 

so that all I do and the way that I live will please you. I put myself in your care, body and soul 

and all that I have. Let Your holy Angels be with me, so that the evil enemy will not gain 

power over me. Amen.  

 

Luther’s Evening Prayer 

My Heavenly Father, I thank You, through Jesus Christ, Your beloved Son, that You have 

protected me, by Your grace. Forgive, I pray, all my sins and the evil I have done. Protect 
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me, by Your grace, tonight. I put myself in your care, body and soul and all that I have. Let 

Your holy angels be with me, so that the evil enemy will not gain power over me. Amen. 

 

 How are angels often portrayed in paintings? 

 Which of the following pictures displayed by your leader best shows what most 

people thing angels are called by God to do? 

 What are some Biblical examples where angels were seen by people? 

 Are angels always to be seen? 

 Proverbs 25:2 

 Hebrews 13:2 

 Who might these unknown angels be?  

 Luke 14:12-14 

 Could there be people in your congregation who you know but are somewhat 

strangers to you? People you have drifted away from? 

 

Marriage and Children 

 

The attitudes towards marriage and family life deserve a mention here. It has often seemed 

to me that among the Sudanese “love” was not the overriding motive for marriage—e.g. 

some marriages were arranged. (This is not to say that Sudanese marriages are generally 

“loveless”—in fact, far from it.) However, polygamy also is still common for those who were 

married in Africa. It’s hard to know just how much the marriage values amongst Sudanese 

are formed from their traditional tribal culture over centuries, or by the fact that they were 

under the influence of an Islamic state for so long. When talking to South Sudanese people, 

the reason for the allowance of polygamy in their country is normally “blamed” on the 

Qur’an. Also, every now and then, domestic violence was a problem, and this doesn’t quite 

have the same taboo as amongst western people.  

When looking at biblical passages about husbands and wives, eg in 1 Pet 3:7, which speaks 

of “showing honour to the woman as the weaker vessel”, westerners often have in their ears 

the ring of modern feminism. But when compared with a domestic violence dynamic, it takes 

on a new angle of promoting the dignity of women. In the Qur’an, the “chastisement” of 

women is encouraged in certain circumstances, but is not at all in the New Testament3. It is a 

very different thing if women are called to submit to physical force, rather than Christ-like 

love and self-sacrifice.  

 

Compare the following texts—Qur’an 4:34: “Men have authority over women because God 

has made the one superior to the other, and because they spend their wealth to maintain 

them. Good women are obedient. They guard their unseen parts because God has guarded 

them. As for those from whom you fear obedience, admonish them, forsake them in beds 

apart, and beat them. Then if they obey you, take no further action against them.” (The 

Koran, 2006, tr. N J Dawood, Penguin, London.) Ephesians 5:28-30: “In the same way 

husbands should love their wives as their own bodies. He who loves his wife loves himself. For 

no one ever hated his own flesh, but nourishes and cherishes it, just as Christ does the church, 

because we are members of his body.” Colossians 3:19: “Husbands, love your wives, and do 

not be harsh with them.” 1 Peter 3:7: “Likewise, husbands, live with your wives in an 

understanding way, showing honour to them as the weaker vessel, since they are heirs with 

you of the grace of life, so that your prayers may not be hindered.”  

Children are valued very highly, by both men and women. Unfortunately, barrenness seems 

to be commonly seen as a legitimate excuse for divorce. Abortion is a complete taboo, but 
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this comes not so much from a guilt-driven avoidance of breaking the fifth or sixth 

commandment, but rather from a much deeper instinct and conviction that children really 

are gifts and blessings from God. I have found that Sudanese people generally believe that 

God really does make babies, just as westerners generally don’t. But there is also a valuing of 

each child, not simply the children in general.  

 

To illustrate this, I go back to West Africa, to a Liberian lady I knew once in Adelaide, who 

declared to me once with eyes of fire, “A lady should never have an abortion, because you 

don’t know who this baby is going to be! It might be the next president of Liberia who will 

lead the nation into a great era of civilization and prosperity, making Liberia the jewel in West 

Africa’s crown! You wouldn’t want to kill the president!”  

 

This kind of logic is quite foreign to westerners, but perhaps is the same logic which says that 

Levi might have even paid tithes to Melchizedek through Abraham, for, as the author of the 

letter to the Hebrews argues (7:10), he was still in the loins of his ancestor when Melchizedek 

met him. 

  

I have heard many stories during my ministry of doctors encouraging Sudanese women to 

have an abortion because they already have too many children. One woman, expecting 

her sixth child, replied to such a doctor, “I will not have an abortion. I am a Christian. God will 

help me.” I had related this story to a another minister from the ecumenical fraternal in 

Traralgon, who scoffed at this, saying, “by ‘God’, she means, ‘Centrelink will help her’,” and 

then proceeded to attack Sudanese people with large families for taking advantage of the 

Australian welfare system. He said that the Sudanese shouldn’t have any children unless they 

could provide for them themselves.  

 

What this minister completely failed to recognise is that when this woman said, “God will help 

me”, she wasn’t simply talking about finances. She was a woman who had never had a lot of 

money and wasn’t using childbirth as a means for attaining more government cash. But also, 

whether or not the Sudanese had any money at all from Centrelink would make no 

difference to whether they had children. If they had money, they would have it together; if 

they starve, they would starve together. In fact, this same woman said that she didn’t like 

Australia for its abortion-promoting doctors, and would rather be in a country where her 

children would starve, than in one where the people didn’t pray. What this Traralgon minister 

also failed to recognise was that by saying that this woman shouldn’t have any more 

children because of her lack of personal finances, he was also tacitly saying that most 

people in the whole of Africa should not be having any children at all, thereby taking away 

from a whole continent, ravaged with war and famine, one of the only joys in life that they 

have left. And so, it is not uncommon to meet a pregnant Sudanese woman, who says, “This 

will be my seventh child. I’m very blessed.” 

 What is Pastor Stephen saying, meaning and suggesting? 

 What is the significance of the reference to marriage and children in the Lutheran 

order of service? 

Time and Money 

One of the great clashes of western and Sudanese culture is their understanding of time. 

When I lived in Adelaide, the Sudanese called it BMT: Black Man’s Time. By the time I got to 

Gippsland, the politically-correct police had already altered this to: Sudanese Local Time.  
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I once had an experience with some West Africans in Adelaide for whom this was also true. 

Once at St Paul’s Lutheran Church, Blair Athol, the local Liberian community had hired the 

church hall for a Liberian festival. Many of the members of the church thought they might 

come, and turned up at the advertised starting time at 6pm. There was no-one there. At 

about 6.30pm someone rang one of the Liberian ladies to find out that she had started 

cooking her food at home at 6pm. When she finished cooking it, she would then go to the 

church. It so turned out that the first Liberian turned up well after 7.30 and by that time, all the 

“white people” went home, completely grumpy about their wasted night out.  

 

Many an unsuspecting westerner has been caught out by this flexible attitude to schedules!  

But also, once at Traralgon, there was a funeral to be held at 2pm. But because the 

Sudanese wanted to start the funeral on time, they told people from Melbourne to come at 

1pm. Unfortunately, the Sudanese from Melbourne really made an effort, and turned up on 

time, although there was no intention whatsoever to start at 1pm! So the Sudanese became 

grumpy because they were made to turn up an hour early for no reason!  

 

But I think, there is a certain regard for time, in that, it is precious, and it is time that is spent 

with people. It seems like there is never too much time that you can spend with people. A 10 

minute visit to a person is almost unheard of! It also struck me when there was a death that 

people would drop everything and go to visit the family and to be with them. It was always 

so important that they were not alone in their time of grief, whereas westerners often leave 

each other alone. However, this time is often not time spent together when people need it 

the most. 

 

Also, we have to remember that in Sudan—as in other parts of Africa—it is the family and 

community who help in a time of need, physically and financially, rather than an impersonal 

insurance agency. So cutting off one’s family and community means cutting off help in a 

time of need.  

 

Time, like money, is here now, and gone tomorrow. So time needs to be taken now to do 

what we can’t do tomorrow. Money needs to be spent now, since we might not have it 

tomorrow. A friend of mine, a missionary in Africa, told a story about a congregation in 

Europe who gave some money to some Africans for building a church. But, when the money 

was in hand, someone had to go to hospital, and the money was spent on the health care. 

This exasperated the Europeans, but what else were the Africans to do?  

 

Anyway, there are whole books written about the topic of how Africans manage money!  

 

e.g. David E Maranz, 2001, African Friends and Money Matters, Publications in Ethnography 

No 37, SIL International. 

 

 What is Pastor Stephen saying, meaning and suggesting? 

 What is the significance of the references to time and money in the Lutheran order of 

service? 
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Money Matters 

What shapes your ways with money? 

 

This study examines a Christian view of money and asks questions such as how much is 

enough and the connection between contentment and material prosperity. 

Consider the things that influence our ways with money  so that we can better understand 

how they have shaped our thinking and practices and better understand the sometimes 

mysterious ways of others who manage their finances in ways that we don’t at first 

understand.  By reaching a better understanding of each others’ ways we might better be 

able to tolerate difference, critically examine our own values and ways with money, and be 

able to more effectively help each other when help is sought. 

Which of the following most affected the way you used your money this week? 

 your past experiences,  

 your cultural and Christian beliefs/ values,  

 the kind of training or example our parents gave you, 

 your access to financial services e.g. banks 

 your positive or negative experiences of financial institutions  

 your understanding of how you can best use the myriad of products offered by 

financial institutions.  

  

Money Matters Chart 

Your study leader will distribute a chart which explores this topic.  

Money Matters Stories  

Your leader will distribute stories for you to consider. 

 

Luke 16:13  

 “Mammon” is the Aramaic word for “riches”. 

 What do you hear? What do you notice? What stands out to you?  

 

1 Timothy 6:6-8 

 What do you hear? What do you notice? What stands out to you?  

 What do you understand by “godliness” and “contentment”? See also 2 Corinthians 

9:8, Philippians 4:11,19: Job 1:21, Ecclesiastes 5:15  

 

How much is enough for the Christian? Refer to Matthew 6:25-34; Luke 12:16-21 

 

What does Paul say about the connection between contentment and material prosperity? 

 

How can the Christian learn to be content with simple living? See also Romans 12:1-2, Psalm 

62:10  

 

Luther said we should be the master of our money, not its servant. “When (one) sees a man 

who has no coat, he says to his money: ‘Come out, young Mr. Gulden (a high-value coin)! 

There is a poor naked man who has no coat; you must serve him. Over there lies a sick man 

who has no refreshment. Come forth, Sir Dollar! You must be on your way; go and help him.’ 

People who handle their possessions in this way are masters of their possessions. And, surely, 

all honest Christians will do this. But the folk who are saving much money and are forever 

scheming how to make the pile larger are servants (to their money).” 
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Abraham, known in the Old Testament for his hospitality, was certainly rich. “But…,” Luther 

says, “He keeps on managing and using his possessions, and his special effort is to keep his 

heart pure. He does not become proud because of his wealth and does not gain and 

preserve it in a greedy manner; but he is generous and hospitable.... If God has given you 

wealth, give thanks to God, and see that you make the right use of it.” 

 

Deuteronomy 14:28.  

 What do you hear? What do you notice? What stands out to you? What is being 

encouraged? 

 

In the Lutheran Church in Tanzania there are three forms of offering. One is the Sunday 

collection plate which is for the poor. The second is a tithe in which the Treasurer negotiates 

with each earner on how much and when the tithe will be offered. The third form is when 

people give a thank offering to God for something good that has happened. 

 

Closing remarks  

 

It has often struck me that in our church body, we have set up various committees and even 

hold conferences (!) for the purpose of supporting African ministry. Perhaps there is also a 

silent implication sometimes that the African migrants are the ones who are being helped 

and who need to be taught, and the westerners are the ones who give the help and the 

teaching. And it’s true—there are many things that Africans need help with in coming to a 

new country and coming into contact with a completely foreign culture. There is also a great 

hunger amongst them for being taught the bible and theology. However, we also need to 

value these people as God’s gift to us, not simply as those who can be integrated to our 

standards and way of life, but as those who can enrich our understanding in a fresh new 

way. Westerners also need to learn from the Africans. 

  

It has been my intention here not to show what I have learnt about how to minister to 

Sudanese, but how the Sudanese have helped me understand things in a different light. Not 

everything about the South Sudanese is right, though. But at the same time, neither is 

everything about Australia. Members of both cultures are all sinners, and are in need of the 

same gospel.  

 

One man in my parish often said that when he was a boy, he often thought about what it 

would be like to go as a missionary to “deepest, darkest Africa”. Never did he imagine that 

one day “deepest, darkest Africa” would come to him!  

 

I conclude with the words of Psalm 67: May God be gracious to us and bless us and make his 

face to shine upon us, that your way may be known on earth, your saving power among all 

nations.  

 

Pastor Stephen van der Hoek  

Gippsland Lutheran Parish  

12 February 2014 
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3.5 Worship 

 

Although Lutheran congregations may use slightly different service orders, the essential 

elements are the same as is the way in which most worship is conducted. How might this be 

seen and felt by a stranger who joins us from a different cultural and Christian background or 

none at all? How might divine service be enriched by learning from others? 

 

View the YouTube videos:  First Lutheran African Ministry and /or Lutheran African Choir – 

Shepparton to Jeparit. 

 

What do you see and hear? 

 

Pastor Matt Anker makes the following comment on African worship:   

“The often expressed western assumption that all African worship is lively, loud and 

unstructured is just not true and does a disservice to a people who are profoundly faithful 

and who find themselves confronted by the full spectrum of human experience that cannot 

be addressed in this stereotyped setting. The liturgy, which is enjoyed in Africa in everything 

from the most simple of forms to the most elaborate, provides the reliable and safe space 

where the risen Lord Jesus can minister to them in just this mix of diverse circumstances. Guilt, 

shame, joy, isolation, thanksgiving, reflection, grief, and praise are placed in the proper 

pastoral context in the liturgy.” 

How welcoming is your church?  

 Can persons of a language other than English or persons who cannot read find the 

entrance? 

 Once inside, do you feel welcome? 

 How are you welcomed? 

 How well does your congregation speak a language of welcome? How well does 

your congregation show that it is knowledgeable and caring so that diverse people 

will find it relevant and helpful? How well is your congregation one of compassion 

and justice so that people of various backgrounds can find friends and advocates? 

 What group does your congregation have opportunity to speak across race, culture 

or class? 

 How easy is it to follow your worship order? 

 How is your music made to be easily followed? 

 Does someone help a newcomer to follow the service order if needed? 

 How are you made to feel welcome after the service? 

 How well are newcomers instructed in the richness of the divine service? 

 

How does our culture affect our worship? 

e.g. language, symbols, artefacts, interaction of people, banners. 

e.g. What if your church/Sunday school displayed some African pictures of Bible 

stories? 

Pastor Matt Anker writes: “Many people have experienced a sense of embarrassment upon 

entering an unfamiliar congregation. The combination of unexpected local practices during 

the service and having attention drawn to you in an attempt to make you feel welcome, 

often leaves you exposed. From a western perspective this may be uncomfortable, but rarely 
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leads to long term harm. In cross cultural ministry, however, this is no small matter. Something 

as simple as not knowing what will happen next in the divine service can bring a deep sense 

of shame to many traditional people. In addition, being ‘forced’ to endure informal 

interactions with well-meaning people can be most offensive and confronting due to the 

fact that in most non-western cultures, access to an individual is traditionally limited to a 

select few family members. It is precisely at this point that the liturgy provides protection from 

inappropriate intimacy and safeguard from shame. The liturgical rite structures our 

interactions and provides a consistent pattern that people are free to engage in to a greater 

or lesser extent, thereby providing security and sanctuary to those who are already feeling 

conspicuous. Kleinig makes precisely this point when he states that “even though ritual 

communicates a way of life, it does so discreetly, without imposing itself upon a person, by 

invading his privacy. It creates the time and space for voluntary involvement. Its demands 

are minimal. It merely requires the presence of a person (1988:17).” 

 

What do you hear or notice? 
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4. How are aliens discussed in the Bible? 

As Christians we acknowledge the difficulties any government faces in setting policy when 

there are competing concerns of security, compassion, justice and protection let alone our 

duty to honour and pray for our leaders. Nevertheless we want to take seriously our 

responsibility to those in real need as God says ‘Administer true justice; show mercy and 

compassion to one another. Do not oppress the widow or fatherless, the foreigner or the 

poor. Do not plot evil against each other.” Zechariah 7:9-10 

1. How did God instruct ancient Israel to treat the "strangers" (non-Israelites, Gentiles) who 

were living with them?  

Exodus 22:21, Exodus 23:9, Exodus 12:49, Leviticus 19:33 – 34  

Note:  Israel was not a closed society composed only of the descendants of Jacob. Not only 

does God allow aliens (also known as sojourners) to live among his chosen people, he 

specifically commanded how they were to be treated and their status in society. Those born 

in Israel were forbidden by God to oppress strangers - especially since at one time they, too, 

were strangers in a strange land. 

Those foreign born who lived in Israel could worship the true God as fully as any native-born 

citizen. The Bible says, however, that they were expected to obey God's Law and were 

subject to the same penalties for disobedience as those born in the land. If they did obey, 

they could experience all the blessings that came with obedience to God's way just like any 

Israelite citizen. 

2. And what are the instructions in the New Testament? 

Ephesians 2:11-22, Hebrews 13:2, Acts 15  

 

Note: The treatment of strangers found in the Old Testament was carried over into New 

Testament times when God's blessings would be available to people of all nations. The 

apostles and elders who gathered for what is known as the "Jerusalem conference" (Acts 15) 

recognized this truth. They placed no greater responsibility upon Gentile believers than that 

expressed in the Law of Moses. For whatever reason, they found it necessary to name four 

specific obligations (Acts 15:20), but beyond that, they knew that any other instructions were 

unnecessary.  

 

3. And asylum seekers today…? 

 

If the world was a village of 100 people then…. 

 

Complete the following using percentages. 

 

Our 

Estimate 

Actual 

Number 

Item 

  Would be unable to read or write 

  Would be malnourished 

  Would be dying of starvation 

  Would be without access to a safe water supply 
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  Would lack access to improved sanitation 

  Would not have any electricity  

  Would own an automobile 

  Would speak English 

  Would control 32% of the entire village’s wealth 

 

State of the Village Report by D.H. Meadows, 2005. 

 

The following is also something to ponder… 

 

If you woke up this morning healthy ….then you are more blessed than the million who will 

not survive this week. 

If you have food in the refrigerator, clothes on your back, a roof overhead and a place to 

sleep…then you are more comfortable than 75% of the people of this world. 

If you have money in the bank and spare change in your pocket or purse …then you are 

among the top 8% of the world’s wealthy. 

If you can read this …then you are more blessed than over 2 billion who cannot read at all.  

 

 Which group are we in? 

 

Act Now – A Human Rights Simulation 

Your leader will guide you in this activity. 

 

Understanding the language of refugees 

 

Asylum seekers: Those who would like to settle in Australia because of extreme difficulties in 

their home country. They arrive via various means. 

Refugees: Those who are accepted into Australia after processing as ‘genuine’ asylum 

seekers and are normally allowed to stay. 

Illegal arrivals: This is a misleading term for it is not illegal to seek refuge on our country. 

Illegal aliens: Aliens are people who live in a country, other than the one of their birth, 

without having obtained citizenship status. 

Jumping the queue: The majority (but not all) of asylum seekers are from countries where 

there is no queue to join, and there is no Refugee Convention country en-route to Australia 

that can provide long term protection. For example, Indonesia is not a signatory to the 

Convention, so to send asylum seekers there means that they have no hope of ever getting 

citizenship and a secure future.  

 

Facts and Figures 

 The United Nations estimates that there are about 16 million refugees worldwide. 

Many are in camps and no-man’s lands. One million asylum seekers are waiting for 

visas. 

 Australia’s refugee intake is currently (2014) 13,750 per year. 

 Australia accepts about 200,000 permanent skilled migrants per year and more than 

200,000 on temporary or working holiday visas. 

 Australia currently ranks 49th in the world for refugee intake per capita, or 91st when 

national wealth is taken into account. 
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 More than 8,000 asylum seekers are currently being held in detention centres in 

Australia, Manus Island, Christmas Island and Nauru including more than 1,000 

children. 

 For 2014 the cost of running detention centres is almost $3 billion. 

 About 30,000 asylum seekers are currently living in the community on Bridging Visas. 

They receive 89% or less of the lowest Centrelink payment, 

and are not allowed to work for pay. 

 Recent policy changes remove the possibility of family reunions for anyone who has 

come by boat since 2001, including those recognized as 

refugees, as no permanent visas are being issued at present. 

 Recent boats contain many women and children who are attempting to join their 

husbands and fathers here in Australia since that last ruling. 

 Nearly all those who arrive by boat and who are processed are found to be refugees. 

 

Case Study: ‘Love coming to life’ by Pastor Tom Pietsch from Inside Story - St Paul’s Lutheran 

Church Quarterly Magazine March 2014 

 

On a Sunday morning in May 2013, the ushers at St Paul’s Grovedale found themselves 

welcoming six young men with dark skin and limited English. After worship, they joined us for a 

cup of tea and we found out they were Tamil asylum seekers, released from detention only a 

couple of days prior and placed into a house next door to the church. Some of us then spent 

the afternoon hearing the stories of Leo, Robert, Mohammed, Samuel, Mardi and Sutha. We 

showed them around Geelong and helped organise their living arrangements. Some of us 

returned the next day, and the day after, and the week after, and so our journey went. 

 

Within six months we had got to know around 20 Tamils and 20 Iranians, all released from 

detention into our community. While government services are designed to provide the 

asylum seekers with financial assistance, we have become their friends and the people they 

turn to for love and for support. The Tamils tell stories of persecution and suffering, and the 

Iranian stories reflect confusion and uncertainty – including a strong desire to return home. 

 

Our members have provided clothes, prams and food. We have pleaded with real estate 

agents and property owners to let asylum seekers rent local housing. We have recruited 

Tamils on to our cricket teams. We have given them driving lessons and even received a 

donated car. We have helped the move house, or move interstate. We have given English 

classes. We have prayed with them and blessed them. We have shared countless meals with 

them. We have helped them in worship and have told them of the atoning death, 

resurrection and ascension of Christ. 

 

Our journey with asylum seekers began in worship. Along with the entire cosmos, we know 

that it will end there too. 

 

* For further exploration of this topic see Asylum Seekers and Refugees: Scriptural, Theological 

and Ethical Approaches by the Anglican Diocese of Brisbane (2013) and All the Lonely 

Children by the Australian Churches Refugee Task Force (2013 NCCA). 

Questions for Discussion 

 What does all this mean for us today? 
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 How can the LCA with its unique experience and special relationship with African 

refugees, best influence politicians and government agencies, media and confront 

simplistic notions such as stop the boats, queue jumping etc.? 

 Could an acceptable quota of refugees to Australia be higher?  

 Would community detention rather that restrictive detention be a better alternative? 

 Can it ever be fair to keep children in detention? 

 How do we best provide safety for those who are so desperate that they take to sea 

in risky conditions? 

 Should the people smugglers and their passengers be equally punished? 

 Is it ethically unjustifiable for the Australian Government to imprison in dangerous and 

uncontrolled situations one group of asylum seekers in order that their hardship will 

deter others from claiming protection, and so from the risk of drowning? 

 Is it clearly and simply ethically unjustifiable when the disrespect for people's human 

dignity is inflicted to secure goals that have nothing to do with their needs or their 

wrongdoing? 

 

Further Resources 

 

Go Back to where you came from (series 1 and 2) – SBS (available from ABC shops) 

 

No fire Zone: the killing fields of Sri Lanka – harrowing but allows the viewer to appreciate the 

background of come of our refugees. (Available from the Tamil Refugee Council of Victoria) 

 

The Lost Boys of Sudan - The experience of young people in South Sudan during the civil war. 

movie and YouTube Rainbow Bird Cavouras, Czenya (2007) (Adelaide: Wakefield Press ) 

 

Rainbow Bird is a deeply moving children’s picture book written and illustrated by14-year-old 

Czenya Cavouras, who is now in high school. It tells the story of a refugee journey from a 

destroyed homeland to a desolate detention centre and finally, to future of hope. Rainbow 

Bird is quietly harrowing, has a unique author voice, and is ultimately inspiring and uplifting.  

 

Asylum seeker ethics is simple by Andrew Hamilton, Eureka Street, 19 March 2014. 
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5. Now where to and who with? 
 

5.1 Unity in Diversity 

 

Following the Flood, Genesis 10 outlines the origin of the nations which developed from 

Shem, Ham and Japheth, the three sons of Noah. The Tower of Babel powerfully explains our 

cross-cultural communication difficulties. 

 

Read Genesis 11: 1-9 

Note: The Hebrew in Genesis 11:1 is more literally translated, "...of one lip and one set of 

words."   

 Genesis 11:9 Babel is a play on the word “confuse”.  

 

 What do you hear? What do you notice? What stands out to you?  

 What do you understand to be the reason for God scattering the people by 

confusing their language? 

 What do you understand would be the immediate difficulties faced by the people 

that led to their scattering? 

 

Many years’ later representatives from these nations would gather in Jerusalem (see Acts 2, 

Pentecost) and hear the Good News of the Saviour in their own language, showing that 

Jesus will reunite what sin and rebellion has separated. Moreover in Revelation 7:9-12 we see 

and await the experience of the great work of the gospel reversing the effects of Babel. 

 

5.2 One Body Many Members 

 

The theme and image of one body with many members – with each member essential for 

the wholeness of the body – is set forth in clarity in Paul’s first letter to the Corinthians. This 

image of the one body stands at the centre of this study.  

Read 1 Corinthians 12:12-13 

   What is the meaning for you of being baptized into one body? 

  What is your picture of the oneness of the body of Christ? 

  What was happening in the church in Corinth at that time? 

- As a group select different parts of chapters 1 to 11 to find the issues that Paul was 

trying to address. 

- In the group read aloud 1 Corinthians 12:12-13 and 14-27. 

  And what about the world and our church today? How do you hear this reading 

within the reality of our world and the body of the church? Which members of the body 

are being disrespected or dishonoured? What would it mean to fully live as the body of 

Christ in this place? 

 

For further discussion and action 

Christ is the head and we have been called by God into his body, the church. It is a 

changed body; a transformed body, in need of constant renewal for sure but one called for 

his purpose; of his leading. It is our Good Friday and Easter moment; our Thief on the cross 
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and our Road to Emmaus moment. We are called to understand and reflect on his purpose 

for the church and to be church. Reflecting is a renewing of the mind.    

Romans 12:4-5, 1 Cor 12:7,  Romans 12:2  

 

 How could we take any of the things we have learnt from the African community 

about joyfulness, faithfulness, spiritual dedication into our  service? 

 

 What can the African refugees give to the LCA to improve the life of the  church? 

E.g. hunger for Bible study, passion for evangelism, joy in worship (music, song, dance), 

understanding and acceptance of different cultures, caring beyond paternalism, showing 

students in Lutheran schools a different view of the world and of Christianity? How can we 

enable this to happen? 

 

 How can we sow the seeds of a congregation with dwindling numbers sacrificially 

give up some of its real estate assets to support ministry which is growing because of African 

refugees? 

 

 How could your congregation be helped to experience the joy of  supporting the 

new ministry opportunities provided by our new neighbours? 

 

 Is our way of planning the “right” way of planning within African cultures? 

 

 How might the LCA/your congregation best be able to experience a different view of 

being Lutheran from our new neighbours? Could we all learn some e.g. Nuer and Dinka and 

incorporate this into an African Ministry Sunday service in a spirit of welcome or incorporate 

some African religious art in our church or LCA  media or even commission some African 

expression of the Christian faith for banners or learn African drumming for  hymn singing? 

 

 What would you like to know more about? What do you want to pray about in 

church or at home? 

 

 Write the petition that could be included in the Prayer of the Church on this topic for 

your congregation next Sunday. 

 

 What text or aspect of this study would you like your pastor to preach on? 

 

 How far is the following what you would want to say to any of your new neighbours 

after these Bible studies? 

“Brothers and sisters, I would like to learn from you. I would like to see how you make 

decisions and do things. I would like you to tell me what Christ means to you. Then I 

would like to encourage you to be all that God wants you to be.” 

 

 How have these studies been helpful? 
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Songs to open and close Bible Study sessions   

 

The following may be used to open or close the study sessions. 

 

The servant king (AT 261) 

Now thank we all our God (TIS106) 

Make me a channel of your peace (TIS 607) 

What does the Lord require (TIS 618) 

Sent forth by God’s blessing (TIS 531) 

When God almighty came to be one of us (TIS 281) 

This is my Father’s world (TIS 149) 

Brother let me serve you (TIS 650) 

A new commandment (TIS 699) 

Lord let me see (TIS 681) 

A pilgrim and a stranger (LH 480) 

There’s a Wideness in God’s Mercy (TIS 136) 

No longer strangers (AT144)    

 

Prayer 

The group may like to make a list of petitions arising from a session’s study which could be 

included in a concluding prayer. 
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